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"A Martyr at the Sasanid Court under Vahran II: Candida," by Sebastian Brock, 
from Analecta Bollandiana XCVI (Brussels, 1978). 

The scan was made from the collection of Brock's writings 

Syrian Perspectives on Late Antiquity (Variorum, 1984) 

where it appears as as study IX. 


A MARTYR AT THE SASANID COURT 
UNDER VAHRAN II: CANDIDA 


In his inscription on the « Ka'ba of Zoroaster», put up in the 
reign of Vahran 11 (276-93), the Magian official Kartir tells how «the 
doctrines of Ahriman and the demons », enumerated as those of the 
Jews, Shamans, Brahmans, « Nazareans», Christians and others, + 
were annihilated from the Sasanian empire!. Among the victims 
of Kartir's religious zeal was Mani (died 276) and, according to the 
Chronicle of Seerf, a number of Christians ®. The Chronicle records 
how Vahran was originally favourable to Christianity, but later on, 
when Manicheans began masquerading as Christians, « the Magians 
persecuted the Christians without distinction. He (Vahran) killed 
Ondyr his wife of Roman origin because she was a Christian » ®, 
It goes on to list other victims : « the blessed Qariba son of Anania » 
was put to death, and Papa (bishop of Seleucia-Ktesiphon) suffered 
much for his faith. 

Of Qariba nothing more is known, but Qndyr’ is to be identified 
as Candida, whose life survives in a sixth-century manuscript, 
British Library Add.12142, ff. 1042-1075 (the ending is unfortunat- 
ely lost). A very brief summary of the life was given by F, Nav in 
his « Résumé de monographies syriaques, X. Martyre de Qandida » 


1 M.-L, Guaumont, L'inscription de Karlir à la « Ka'abah de Zoroastre », in 
Journal Asiatique, t. 248 (1960), p. 339-80 (esp. p. 347). On the identity of the 
+ Nazareans + and s Christians », see my Some Aspects of Greek Words in Syriac, 
in Abhandlungen Akad. Wiss. Göttingen, t. 96 (1975), p. 91-5, where I suggest 
that the former represent the native Christians (nagraye in Syriac), and the 
latter the deported Christians of Greek origin (kresfyane in Syriac). 

2 § 9 (Patr. Or., t. 4, p. 238). The author of the Chronicle has recently been 
identified by P, NavrIN as Isho'dnab, in Revue de l'Histoire des Religions, t, 186 
(1974), p. 113-26 (ep P. Devos in Anal. Boll. t. 93, 1975, p. 166, note 1), but 
compare J. M, Frey, Isho*dnah et la « Chronique de Séert », in Parole de l'Orient, 
t. 6 (Mélanges F. Graffin), T 

5, li'tigddihd al-nagrántya. 
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in the Revue de l'Orient chrétien 10 (1915/7), pp. 23-4 !, but other- 
wise the work has received little or no attention ?. As I shall attempt 
to show, the account contains elements which inspire confidence in 
the basic historicity of the martyrdom ®, even though there are 
naturally a number of largely fictional embellishments, such as the 
dialogue between Candida and the King, and maybe some of the 
details of the tortures. 

The Martyrdom opens by saying that it took place during « the 
first persecution that occurred in the country of the Persians ... 
in the days of WRTRN, grandfather of Shapur, king of kings 
of Persia», WRTRN represents an archaic spelling of Varhran 
(*Werethraghna)*, and the Chronicle of Seert identifies him as 
Vahran II. This is no doubt correct 5, although the statement that 
Vahran was Shapur's grandfather is perplexing : Vahran II’s father, 
Vahran I, was great-uncle of Shapur II, and it was for this reason, 
presumably, that Wright (who did not yet know the Chronicle of 
Seert) identified the WRTRN of our martyrdom with Vahran I*. 

Two possible explanations of the alleged relationship present 
themselves : 

(1) The author of the martyrdom (who was probably working in 
the fifth century) knew nothing of the real genealogy of the Sasanid 
dynasty, and simply calls Vahran (II) « grandfather » of Shapur (IJ) 
because he knew him to be a fairly recent predecessor of the famous 
Shapur. 

(2) « Grandfather » is a corruption of, or mistake for, « great-grand- 
father», and the author of the martyrdom was already under the 


1 Nau already made the identification with Qndyr'. 

2 Cp J. M. Frey, Jalons pour une histoire de l’ Église en Iraq (CSCO 310 ; 1970), 
p. 54-5. 

3 In principle accepted by Cuaumont, Les Sassanides et la christianisation 
de l'empire iranien au III? siècle de notre ère, in Revue de l'Histoire des Religions, 
t. 165 (1964), p. 196 (on the basis of the entry in the Chronicle of Seert). 

4 F, Justi, Iranisches Namenbuch (Marburg, 1895), p. 361; cp below, p. 171. 

5 According to Mas'üdI (ed. BARBIER DE MEvNAnD) II, p. 168 Vahran was at 
first given to a dissipated life ; SPRENGLING argues that there could be some truth 
in this tradition (Third Century Iran: Sapor and Kartir [Chicago, 1953], p. 42). 

8 Catalogue, p. 1093. Nau corrects this on the basis of the Chronicle of Seert 
(art. cit., p. 23 note 2, where « Bahram III» is no doubt a printing error for 
* Bahram II»). 
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misapprehension, common in later writers !, that Narseh (293-302) 
was a brother of Vahran III (293) and son of Vahran II ?; since 
Narseh was the grandfather of Shapur II, this would make Vahran II 
into his great-grandfather 3. 

Candida « belonged to those deported from Roman territory » 
($ 2), in other words she, or perhaps her parents, were among those 
taken captive by Shapur I and settled in various new foundations 
within the Persian empire. It is known that these communities played 
an important role in the history of the Christian Church in Persia 4, 
and later they produced other martyrs, such as Pusai, the king's 
« chief craftsman» at Karka d-Ladan ë. In some places a separate 
Greek-speaking hierarchy survived into the early fifth century, 
to give rise to scandal in the eyes of Marutha at the synod of Seleucia- 
Ktesiphon in 410 $. 

Candida's beauty attracts her to the king, who gives orders that 
« she enter his bedchamber » ($ 2). Such was his love for her that she 
was given the title of « king's wife» ($ 3), an event that stirred up 
against her the envy and jealousy of the king's other wives and 
eventually led to her downfall. The king, in his endeavours to win 
her away from Christianity, goes so far as to promise to make her 
chief queen in the realm (8 5). 

Something of the complexity of the hierarchy of the royal ladies 
at the Sasanid court can be learnt from Shapur I's trilingual inscrip- 
tion on the « Ka'ba of Zoroaster» at Naqsh-i Rustam.” This docu- 
ment, which only dates less than two decades before Vahran II's 
accession, lists a number of high-ranking ladies who were the bene- 
ficiaries of sacrifices. Their titles, in descending order of importance, 
are banbigndn-banbisn. « queen of queens », šahr-bānbišn « queen of the 


1 E.g. Tabari (ed. عم‎ Goese) I. ii, p. 835; Ya'gübt (ed. HouTsMA) I, p.182. ; 
Mas‘idi (ed. BARBIER DE MEYNARD) II, p. 174 ; Mirkhond (ET ed. ARBUTHNOT) 
Lii, p. 339. Note that in Agathias (ed. KEvpELL) IV.24 no relationship to his 
predecessors is given for Narseh. 

2 In fact brother of Vahran I and son of Shapur I. 

3 So specifically Tabari (ed. pz Gorse) Lii, p. 836. 

4 Cp Fizv, Jalons..., p. 56-62, and CHAUMONT, Les Sassanides et la christiani- 
sation... 

5 BHO 993, BEp3AN, Acta martyrum et sanctorum (= AMS) II, p. 208-10. 

* Cp J. B. Cuasor, Synodicon Orientale (Paris, 1902), p. 271-2 (canon 21). 

7 See, most conveniently, A. Manico, Res Gestae divi Saporis, in Syria, t. 35 
(1958), p. 295-360. 


———————— ERE 


170 A MARTYR UNDER VAHRAN 1 


realm», bdnbign «queen», and bdntik «lady». Candida’s promised title 
of « chief queen of the realm » looks as if it reflects Sahr-bünbisn of the 
inscription, and it is intriguing to find that the lady who holds this 
title there is given no ancestry ; in other words, she is of non-Iranian 
origin, and Chaumont has suggested, on the basis of her name (Xoran- 
zem), that she may be a Georgian or an Armenian. Thus Vahran's 
promise to Candida has a good precedent at the court of Shapur I. 
If the identification of « chief queen of the realm» as ahr-bünbisn is 
correct, then « king’s wife» will presumably correspond to bünbién. 


It is just conceivable that Candida is the person commemorated 
on 7th Sbat (February) in the Syriac martyrology in Add. 12150 
dated AD 411?, even though that Candida? features among the 
occidental martyrs and not in the appendix of oriental ones: 
Add. 12142 contains, besides the martyrdom of Candida, two other 
martyrdoms, Cyprianus, Justa and Theoctistus (cp. BHG 454-6) 
and Pantaleon, Hermolaus and companions (cp. BHG 2173), both 
connected with Nicomedia, which is often held to be the place of 
origin of the Syriac martyrology. Possibly the inclusion of Candida 
amongst Nicomedia martyrs in Add. 12142 might suggest that her 
family had some connections with that town, and this in turn 
might have led to the insertion of her name in the martyrology. 
On the other hand, it should be noted that none of the Nicomedia 


martyrs of Add. 12142 otherwise feature in the martyrology in . 


Add. 12150. 

There is a possible hint in the text itself that the readership of the 
martyrdom was envisaged as being, anyhow partly, outside the 
Persian empire: the opening statement that the martyrdom took 
place «in the country of the Persians » is so general that it would 
seem to imply an external audience, rather than one belonging to 
the Persian empire, for whom a precise localization would have been 
more likely. Since the martyrdom took place at the king’s residence, 
this will have been Seleucia-Ktesiphon if the season was winter, or 


1 See especially M. L. CHAUMONT, A propos de quelques personnages féminins 
figurant dans l'inseription trilingue de Sàhpur I à la « Ka'ba de Zoroastre », in 
Journal of Near Eastern Studies, t. 22 (1963), p. 194-9; also E. BENVENISTE, 
Titres et noms propres en iranien ancien (Paris, 1966), p. 27-50. 

2 Acta Sanctorum, Novembris 11.1 (1894), p. liii, and B. Martani, Breviarium 
Syriacum (Rome, 1956), p. 30. 

3 Gp J. M. Saucer in Bibliotheca Sanctorum, t. 3 (1963), col. 738 for details 
concerning the great uncertainty of her identity (note, for example, the presence 
of a Candidus on 7 January and on 12 February). 
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Beit Lapat if it was summer ; and if our Candida is to be identified 
with the Candida of the martyrology of 411 and the date, 7th Sbat, 
that of her death, then the locality will have been Seleucia-Ktesiphon. 


Literary affinities and date of composition 


If one takes the opening passage at its face value, the implication 
is that the author of the martyrdom was writing in the reign of Sha- 
pur II (died 379), or at any rate before the accession of Shapur III 
(383-8). The phraseology used would, however, also be quite suitable 
for a fifth century author for whom Shapur II represented the only 
important Shapur of the previous century. There would seem to 
be one factor which might support a comparatively early date of 
composition : the archaic spelling of Vahran's name as WRTRN 
(against the later norm of WRHRN) could point to a date earlier 
than the Abgar cycle of martyrdoms! under Yezdgerd I and 
Vahran V. On the other hand, there are some features in common 
with the group of Shapur II martyrdoms that Wiessner calls the 
B-Zyklus °, which certainly belongs to the fifth century. Here the 
following observations, of a more general nature, seem worth making. 


In phraseology and choice of motifs the martyrdom of Candida 
actually stands somewhat apart from the other early Sasanid martyr 
literature : the small number of parallels ? that I have found are listed 
in the footnotes to the translation ; of these, perhaps the most im- 
portant is the phrase « people of God » as a designation for the local 
Christian community : this occurs three times in the Martyrdom of 
Simeon bar Sabba‘e (recension B) and twice in the martyrdom of 
Peroz (under Vahran V). 4 

Features that distinguish the martyrdom of Candida from other 
Sasanid martyrdoms® include such things as the choice of epithets 


1 See P. Devos, Abgar, hagiographe perse méconnu (début du V° siècle), in 
Anal. Boll., t. 83 (1965), p. 303-28. WRTRN appears as the name of a renegade 
priest in AMS II, p. 287-8 (Martyrs of Beth Slokh under Shapur II). 

2G, Wiessner, Untersuchungen zur syrischen Literaturgeschichte, I. Zur 
Márlyrerüberlieferung aus der Christenverfolgung Schapurs II (= Abhandlungen 
Akad. Wiss. Göttingen, phil,-hist. Kl. III. 67, 1967). This cycle includes Simeon 
(recension B), Pusai, Martha and the Great Slaughter (BHO 1119, 993, 698, 704). 

3 There are certainly no direct borrowings that I have been able to discover. 

4 See p. 180, footnote 4. 

5 And, for that matter, the other martyr literature that might be thought to 
serve as a possible literary model, namely Eusebius' Palestinian martyrs and the 
Edessene martyrdoms. 
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for the heroine, For these we have the following : hausai 3, 6, 
12, 13(bis) ; husay imo Title, 11; «3,310 husa 1; 
Nane حص‎ 4; ratio mima 2; raat nhare 11; 


rary cum 15. 

Tubana, with or without the name!, is common in the Persian martyr 
literature, alongside gaddiga and nassiha (both absent from Candida) ; 
it is not, however, used of any of the woman martyrs (Tarbo, Thekla 2, 
and later Anahid) except Martha?. The other epithets in our martyr- 
dom have no precise parallels : « believing/faithful » is used of Pusai 
(Martha's father) once in the phrase mhaymna da-srara Pusai (AMS II, 
p. 210), but nowhere else, to my knowledge. « Maidservant of Christ » 
finds its closest parallel again in the martyrdom of Martha (AMS II, 
p. 235) 4, « maidservants of God », while « disciple of Christ » does not 
appear to occur elsewhere in this literature. 5 

Finally, it may be noted that the loan word quilara (xoAAdptov) is 
not to be found in any of the literature about the martyrs under Sha- 
pur II, Yezdgerd I or Vahran V. 


The martyrdom of Candida, then, has no very obvious ties with 
the Shapur or later martyr literature. The closest links — and these 
are mostly rather tenuous — are with Wiessner's B-Zyklus, that is 
to say, Simeon recension B, Pusai, Martha and the Great Slaughter. 
This group has close links with the summer royal residence built 
by Shapur II, Karka d-Ladan, and has a strong interest in the 
West (Pusai and Martha belong to deported families) * ; it is pretty ` 
certainly a product of the fifth century (Martha ” gives 427 as a 
terminus post quem). It is perhaps best to see the martyrdom of 
Candida as a product of approximately the same time, though based 
on much older — and probably reliable — traditions. 


1 If the name is present, the adjective normally comes first ; for the reverse 
order (as in Candida 11), cp Simeon B, col. 799 ; Barba'shmin, AMS II, p. 297 ; 
Aqqebshma, AMS II, p. 374 (and four times) ; Miles, AMS II, p. 263 etc (here 
the norm) ; Narsai, AMS IV, p. 170, 172, 173 ; etc. 

2 Normally naşşihta or gaddista are used for these. 

3 , Blessed Martha»: AMS II, p. 233, 236-7, 240 (the reverse order does not 
occur) ; « blessed one » : p. 234. 

4 Compare the male counterpart, « servant(s) of God», in Pusai (AMS II, 
p. 214-5), Great Slaughter (AMS II, p. 244), and Aqqebshma (AMS II, p. 396). 

5 The single epithet used of the king ('awwala, $ 10) is likewise poorly attested 
in the Persian martyr literature (Thekla, AMS II, p. 310 ; Mihrshabur, AMS II, 
p. 537 ; Saba, AMS IV, p. 227, 247), which much prefers ra£si'a. 

5 Cp my review of WiEssNER's book, in Journal of Theological Studies, ns. t. 19 
(1968), p. 305. 

7 AMS Il, p. 240-1, 


IX 


IX 


CANDIDA 173 


Edition and translation 


I give the text as it stands in the manuscript, correcting only a 
few ungrammatical forms (the reading of the manuscript is given in 
every case in the footnotes). Characteristic archaic features of the 
text are the plene spellings kw! (three times), mfwl (three times), and 
the defective spellings mkwlt’ ($ 10) and Arn’ (§ 14). Worth noting 
are a number of instances of otiose yodh : brty (construct) § 5; 'Ihy 
(sing. construct) 8 6 ; 'mrty (3 f. sing. perf.) $ 13 ; such spellings are 
not uncommon in certain manuscripts of this and slightly later date. 

In the translation brackets denote words supplied for the sake 
of the sense. 


App. 12142, f. 104a-107b. 


hasa munis: hoino (1042)‏ 1 عاص 
homo via bual Meo. emani hap e»‏ 
maiz ms ibio eils hur‏ 

ks‏ مسصاطات. 


1 حذدمهك mwas Wikis amni amio‏ لهد 
مە لفحت sass‏ معتنسعف. a ihia näo‏ محم 
we ia2n*1 nasra‏ كلك hasa iai‏ تب 
asv ws chis: esas‏ مخلط (104b‏ ملخبط 
alike mami‏ صر dS ao‏ عانة نط حل 
tes Maur Or; naass hic em chim‏ 
Rain mimi man sio‏ مغك rau’ alarsa‏ 

sino اہ احص »قل مدع‎ mo mal مولة‎ Ana 
عص ت‎ his munus mio o3 ham mda’ 2 
hom rane via calla manii mde 
دب‎ eala hom mmi وخر‎ miseri LY mo 
maasi chal Nachsa vom ا‎ om s 
hasia mom maw mti hao (col. 2) damn همد‎ 
MARIA Maar’ ram ١ omni màn enaa €» bho 


1 Ms om. punet, 


1 
0 
| 
0 
i 
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nmasi دصل‎ sän ملف‎ cama um meas realmi 
shon ir emala دسلا‎ phali realas 

han mamcas cs gmihermems hausa elom 3 
hhaano han wha eds #»قصة‎ tun لهد دض‎ 
ملد‎ biam as sm hom eila iiss mharsuma 
hada mhatmuma miie im iso ham حط مامه‎ 
سعد‎ (105a) تعمد‎ „isalo ham basn rote 
hom mad nanira mhias لحب‎ ni» 
Salmo thom hasher gundalaal whl em 4 
ساد‎ .cam awiahr seio اذك حلم‎ nham 
60 ale ملسلطه‎ eals end eoa] mhias 
صا‎ jdm حد‎ m mals iht 3ص‎ 020 
mula emaa wham eenei وصصستعمطم‎ hlf] 
A IDI 460 iar cul. ملحل‎ 48m sarr 
coole o emis wil muni ansi ol حل‎ E 
case Ae (col.2) Mhiaw d, elas bio mio mela 
maan ani ET male على‎ aso 460 die 
iraro (nola ceased مصلل‎ som aaa danba 
دملط حجن‎ om دهف‎ an deea husun له‎ 
rhasuma miim har لص دمض مع‎ icem sma 5 
تعمد‎ ,imlo shor huoi GA at dal. 
Svam miae maast ocho tin mula morc 
más. aA dur’ nV ei mmr حم‎ piven’ pimo 
سار دض حملصهب تع لح اسهد‎ ml imo ml 
ei ^). aa rom (105b) صصلحہط,‎ minm 
máx aawo alles airo shiwi Shin sama 
Eam ahal awi نح‎ tical ‘yin iada 
aaar rhalsia وفك‎ ai avart adno محل‎ 
ma حصاحهط‎ 


1 Ms add. punct. 2 Ms an here’: 
5 Ms his. 4 Ms inso 
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sham stot haan ermo husali, ot (m 6 
rte aa cham دصدفعة يلحك‎ ele sas. hoawia 
Moro . دوہ‎ iei لص.‎ imm nau 
eoe ix, Am دخلح ليد ملدسلطى وكا‎ 
لك صاع‎ mur s senio vam عا صصص‎ 
ملعحعيم‎ mam mone لع‎ oleo (col. 2) star’ 
Mate . Cum aioi iania vam max لہ‎ 
دلسہ‎ mica avant ala لع‎ ean m X ao 
ian صا‎ m mele اك‎ anhe mue uni 
ma roles ہلا‎ oan mass لك‎ wins ہے یہ‎ 
hais imo wale mie eo vam ala 
rar’ محصلن‎ nx o0 enai محل‎ Maino [mena 
حه مدنت‎ Rhein golas iX مع‎ cash, mw 
PAAY ator mhal mhawia Mos دب‎ mal 7 
wom LD لىت‎ hal mwai (106a) ar’ hon 
aleh mass ددلحم لے‎ ram iero o rS NO 
صر‎ .wMom siam nhal winds oma emaa hon 
mns قصل‎ malala ham mus hamal iom ih 
om ins rio Kas 
sart mo uo» eonda maa mas sso 8 
whai misaa m sior mharsum كحم ام‎ 
نص لت‎ mite صطاحہ ص‎ nas متشلط».‎ 
mo im ian الس صدتص لع‎ an EE mm es 
40) A204 
حسلہ‎ hame (col 2) mls mim cls ulm وحد‎ 9 
لد لحلك.‎ hisa duse male: misaal صعب‎ 
die c اهددر‎ 17 Sor carm ولك‎ earn’ 
einas pix Bal meh are naso haumi 
VA tar’ cis ملك‎ A aan خبط‎ el pinla ل‎ 


1 Ms mre. 


OE ee ee HMM oe ee ERP VES BE AB V ETATS. و عو اا‎ SOM 
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. omis وله محل‎ arn asm marco sam ,imo 


اة سحيب مت ندا نہ طا صمت rams dendo A‏ 
cna‏ لے 


AMENS eam حمةرلفي عمد‎ dahi elas توملاب‎ 10 
la: daas ilana an dom modo miira 
enia ra: ibs (106b) eima مهمد السدى‎ moo 
As relma anh دسلك‎ mia مب‎ lox ولص‎ oA 
Muri Biber om Q m3 om Mex mule ممم‎ 
masiaa حل‎ km uiua hee ann mal: MAD انب‎ 
ham avan imhasumea oii dro عنس‎ 
whom ela ol ines hlas eì ari ir’ 
„han mule ior kus halso mol» ee 
eias manio ولب. تاحول‎ wie ame mo 11 
whana wo mamia hmo محا‎ vom حم‎ 
ملف‎ mta: حصططر‎ m (col.2) ml mom imre 
kao shuas شس‎ ale aiga shawi roms 
Mazi menm. دی‎ om ahaj ubla سلف‎ ctor 


| حملي urea aln elias hise malu esi‏ له 


ams‏ مخ wauaji Ean‏ تحيحب ل ملف 
max‏ دصر ani mem‏ لته moan Jer‏ ص 
am» A eis‏ لر vier buso‏ دلا A cmn‏ 
b‏ ت mV mba eMe‏ 

shahni محمد‎ haa galsi magi aimo 12 
asle nia فض‎ naano mede? ahia محسدي‎ 
racine eek دہ‎ Maman mamio Aisa (107a) 
حاص‎ Marte Qa X Or محا‎ .000 pI لص‎ eia 
dani omada wale amn كمد‎ Kom mai an 
لە‎ hh حط‎ mie s.5o0 m 5aas 
husa A mV mcs aso wahh vias eh hoa 
Ran mahr nhal eei mA صمه.‎ maaar? 


1 Ms om, punet, 
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om mia hoi hamall m oo» el ^ | 
موحد‎ hamn eaan Mim aan sams NAALD 
حل‎ Mom bis huima nla (c0.2) mte. marian 
wham avan mheaa 

mur isa aam OMS 3 rals el Aaa 13 
naasa .aam atan mi Kam aso .aam o_O 
whoa huasal sma maria’ al ehia 
NC] wi ran حمد‎ .hom rooms. mim huaarho 
سات‎ 130 mut haa حل‎ mah na Aah ,mamaoa 
ليلعت‎ anaa aimo jhhe لع‎ ml ise 
45900 aimo i ommo محمد جمدت‎ Y 
€» íi mesas ml laise husa, sma (107b) 
Mind ل طاب خث‎ dhii har له‎ mo 
sem hes دحل‎ mina خط در مكةاصنط د‎ xe مصاط در.‎ 
wA hoo, AA ت‎ whaman 

hadan alos LI mV ise cals 14‏ مہ 
aal [mim] avan nan abire]‏ محمد mab afaj‏ 
nm aka mui»‏ محل hua‏ اندض Juhi hise‏ 
minim oho‏ ططحاه. 

ilaan maoxso al oaa. eio ana 15‏ ددعلا 
سحا حب ola] rhursfa] aml oom‏ لصت )2% (col.‏ 
Mai cunke hom Azabe [ishi whiasrh‏ 
hlan L oln ram Arne‏ موددراحكه] mmx‏ حلا حاحب 
000. 00 تب marce: mu‏ حتت (Gm Q N04‏ 
mmaaa‏ ەمح woo mi» m asonrh Jm‏ ] 1 [ 
حملي ham hime mc‏ دلسله 1زم jédi]‏ 5« [ 
hasa [ o7 [ aiwm iraha däs A‏ ] 57 [ 
لم moo masses [ 5 Jae ] » Jela ] es Jor‏ 
ian eis‏ #الاصحاط. عله a nas sq was nla rico‏ 
(explicit) sA sa‏ 


1 Ms hir 
* Much of col. 2 is very faint and hard to read with certainty. 
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TRANSLATION 


The martyrdom of the blessed Candida who was taken captive from 
Roman territory and came to Persia where she became the wife of 
the King of kings Vartran along with the other women her companions. 


1. In the first persecution that took place in the country of the 
Persians for the sake of the teaching of Jesus Christ, in the days 
of Vartran, grandfather of Shapur, King of kings of Persia, ! this 
blessed Candida, who received her crown by the sword and was raised 
to the place of the angels, truly renounced shame in (her) love for 
Jesus Christ of Nazareth and in her love for the cross of her Lord in 
the midst of varied and harsh tortures, — so much so that even her 
executioners were amazed how many torments she endured. 

2. This Candida belonged to those deported from Roman territory ; 
she had been taken captive for (or by) the Persian king, and because 
of her astonishing beauty the king, on seeing her, became enamoured 
of her and gave orders that she should enter his bed-chamber ; and 
he took her as a wife. His love for her exceeded his love for all his 
other wives, so thàt they became jealous of the believing Candida, 
but because of the king's love for her they were afraid of her. 

3. The blessed girl held on to her faith because she had been brought 
up by her parents as a Christian, and so she preserved her modesty 
and her faith intact. Even when she had the title of « king's wife » 3 
she demonstrated her true faith in God all the more, and she used to 
preach her Lord, our. Lord Jesus Christ, openly to her companions + 
and maids. 

4. It was then that a pretext for her enemies was found, and they 
plotted to lay an accusation against her on the grounds of herfaith, — 
for all her companions conformed to the king's will? and religion. 
And because they could find nothing else against her, apart from the 
pretext of her faith in God, they found an opening against her (in this), 
and spoke against her to the king, telling him : « The one whom you lo- 
ve more than all the rest of us does not conform to your way of thinking 
but serves her own god and invokes him». Her companions accused 
her with these words, and when the king learnt this, he gave orders 
that she should enter his bed-chamber. Because of his love for her, 
he asked the believing girl in a wheedling way : « What is your reli- 
gion? » 

5. She told him : «I learnt the truth and the faith from my parents ; 
for I am a Christian, and I serve my Lord Jesus Christ, and T confess 
God his Father ®. I have nothing else beside his holy name». The 


1 See introduction, 2 See introduction. 

3 4 king’s will »: a commonplace of the Shapur martyrdoms. 

4 For the omission of any reference to the Holy Spirit, compare the martyrdom 
of Tataq, under Yezdgerd I (BHO 1139 ; AMS IV, p. 182.) 
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king said to her in answer: « You see how I love you above all my 
other wives, and you have honour in my kingdom, be obedient to me 
and abandon your religion in favour of mine ; worship the Sun and the 
Fire, and honour the Water !, so that my love for you may increase 
and I shall add to the honour you receive and make you chief queen 
in my realm » ?, 

6. The blessed girl, because of the pure soul that she had and the 
loves he had imprinted in it for Jesus (her) God, courageously and with 
joy told him : « Keep your honours, and give your position of autho- 
rity to your wives who conform to your religion ; for I believe in the 
true God, and I will not abandon Jesus Christ, or forsake his religion. 
Nor will I worship the sun or serve the fire whose livelihood consists in 
bits of wood 3, and which becomes ashes, nor will I honour water which 
is provided by God for man's ease. I will not do your will in this, 
because the God whom I serve is the God of gods and Lord of lords 
who made heaven and earth and everything that is in them. In this 
Ishall not be led astray, for all things created are guided by his decree». 

7. Because the king's love for Candida was so great, he was patient 
at her words, and kept on asking her many times in case she might 
conform to his will. The more he used blandishments on her, the 
greater courage did she acquire, astonishing the king with the living 
words of the scriptures. 

8. When he saw that all his blandishments were unsuccessful and 
that he could not turn her from her faith (in this way), he turned to 
terrible threats against her, hoping that she might abandon her firm 
position (or the truth), and swore by his gods that if she did not do his 
will he would destroy her in a horrible way. 

9. On hearing these words from the king, she put on against him 
the armour of the strength of Christ and told the king : « Just as your 
blandishments were unable to bring me down from the truth of my 
faith, neither will your threats lessen my intent. Do with me whatever 
you like ; don't hold back, for I believe in my Lord Jesus Christ ; he 
will give me endurance against all your threats, and bring me to the 
kingdom of heaven, » 


1 See WiEssNER, op. cit., p. 205, for the various combinations of the elements 
to be found in the Shapur martyrdoms. For «Sun, Fire and Water » he lists 
AMS Il, p. 41 (Zebina and companions), and AMS II, p. 519, 522 (History of 
Karka d- Bet Slok) ; cp also Barba'shmin (BHO 135 ; AMS II, p. 302-3). 

2 See introduction. 

3 Cp Abda (BHO 6-7; AMS IV, p. 252; under Yezdgerd I): (Abda speaks) 
«Fire is not the daughter of god, but merely something which ministers to both 
kings and men of low estate, to rich and poor and beggars alike ; it is brought to 
birth by them using dry bits of wood, because God has given it for our use! 
In the Armenian version (Vark' ew Vkagabarutiwnk' srboc', (Venice, 1874), 
t. I, p. 1-5) Abda calls Zoroastrians « ash-worshippers. +. 
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10. Then the wicked man gave orders that she be put in irons, and 
he had her hands and feet put in fetters ; a collar ! was put round her 
neck, and he gave orders that she should be given just enough bread and 
water to keep her alive, ? in case she might be frightened and do the 
king's will. Each day the king asked about her, to see if her state of 
mind had been weakened so that she would perform the king's will. 
He learnt, however, that she was increasing all the more in her service 
of Christ and in the firmness of her faith, with the result that she was 
not even eating the food that was sent to her, but was serving (God) 
in prison in prayer and fasting. 

11. When the king heard this, he gave orders that she should enter 
his presence in irons, and when the blessed Candida stood before him 
he said to her: « Aren't you ashamed to prefer irons to gold, to seek 
illtreatment in place of luxury, and to desire prison rather than the 
palace? » But the handmaid of Christ told the king in a loud voice : ? 
« These irons that you see me in are more desirable than a necklace of 
your pearls, because I have been thrown into them for the sake of 
Christ. Ill-treatment because of (my) love for him is preferable to 
me than (all) your luxuries, and prison for his name's sake is much 
better than your palace. » 

12. With these words she enflamed the king's anger. He gave orders 
that she be stretched out. They removed the irons and stripped the 
clothes from her body, and stood her stretched out naked in front 
of him, while four men flayed her. When they had struck her so many 
times that her blood ran, the king gave orders that she be put in the 
collar and taken around the city in chains, in caseshe might feel shame 


over the disgrace of her nakedness. When they had brought the ~ 


blessed girl out into the street, the people of God* gathered beside 
her and [ ] her because she had such great courage, confessing 
Jesus Christ her Lord on her lips. When they had taken her around 
the city during the whole day, her courage increased all the more. 

13. The king then ordered (one of) her breasts to be cut off and 
placed in her hand. When they did this to her and made her go 
round the city streets, the blessed girl still gave thanks and praise 
to her Lord. The king next ordered her to enter into his presence, 
holding her breast in the palm of her hand. When he saw her he said : 
« Aren't you ashamed at all this? Give in to me and I will give orders 
for you to be healed, and you shall have your (old) position of honour ». 
But the blessed girl told him: « You have no greater honour than this 
to give me, for you have already honoured me with two different 


1 xoAdgtov. 

2 A common motif in the Shapur martyrdoms. 

3 The « loud voice » is a commonplace in the Shapur martyr literature, and is 
based ultimately on IV Macc. 6 :16. 

^ The phrase occurs in Simeon B (Patr. Syr. t. II, cols 802, 846, 882) and 
Peroz (AMS IV, p. 254, 255). Cp also Aphrahat, Dem. 5.1. 
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honours: first you have stripped me naked and flayed me, and 
secondly you have given me this gift from my own body into the 
palm of my hand ». 

14. The king said to her: « If you rejoice in these gifts, I will give 
you another». At which he gave orders that her other breast be cut 
off and placed in the palm of her other hand, after which she was to 
be taken round the city. 

15. When they had done this to her, and were taking her round the 
streets in the collar and chains, the whole city gathered to see this 
wonder, and a great gasp took hold of them as they went around the 
city with her in lamentation and tears. But the face of this disciple 
of Christ was radiant with joy, and her mouth was full of laughter and 
praise. She said with a loud voice : « I am going to (my) wedding feast 
[ ] sing for me with songs of thanksgiving [ ] and 
with hymns [ ] to-day, but in the world which does not pass 
away I have been betrothed 1. Cease your lamentations and tears 
for me lest... »? 


Oxford, The Oriental Institute 


1 The idea of betrothal to Christ is regularly found in the martyrdoms involv- 
ing women : e.g. Martha (AMS II, p. 236), Tarbo (BHO 1149; AMS II, p. 257). 

® I take the opportunity to thank R. PP. P, Devos and M. van Esbroeck for 
a number of most valuable comments and criticisms. 


